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MY FELLOW CHRISTIANS, 


E Tor Bible e tays Mr. Fawel) is evidently full 


of myſteries ; or in other words of ſach truths as 
are neither diſcoverable, nor comprehenſible by 
human reaſon.* * To judge of the accuracy of 
this repreſentation, it will be proper to turn to 
thoſe paſſages of ſcripture, in which the word 


myſtery is uſed. The context will in general 


enable us to perceive in what ſenſe our lord Jeſus 
and his -apoſtles -uſed the term. The firſt place 
in which the word myſtery occurs is Matt. X111, 11. 
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(or Mark iv. 11). After Jeſus had delivered the 
parable of the ſower; the diſciples came unto 


hlm, ſaying, why ſpeakeſt thou unto them in 
parables? He anſwered and ſaid unto them, be- 
cauſe it is given unto you to know the myſteries 


of the kingdom of heaven, but to them it is not 
given. Blefled are your eyes for they ſee, 
and your ears, for they hear,” He then ex- 
plained it to them: and from this explanation 


it appears, that the truths which it contained 


were by no means incomprehenfible in them 


ſelves, but myſterious on account of the lan- 
guage merely, in which. they were. conveyed. 
His doctrine was a myſtery of the kingdom of heaven 


while it was concealed and hid under a dark 
\ parable, but afterwards ſo clear that no one, of 


common reflection could find any difficulty in it.“ 
In Rom. xi. 25. the apoſtle ſpeaks of the in- 
tended calling of the rejected Jews, as a myſtery, 
though there is nothing in that doctrine which is 
difficult to be underſtood. In the concluſion of 
the ſame epiſtle, he again uſes the word, referring 
probably to the goſpel in general: but to what- 
ever doctrine he referred it ſeems to have been an 
intelligible and a practical doctrine, ſince he 
ſpeaks of it as being now manifeſt though once 


ſecret, and as being made kown for the obedience 


of faith. (Rom. xvi. 26.) In the ſame general 
ſenſe the word appears to be uſed in 1 Cor. ii. " 
7 When 


'f\ 89. | 
When the apoſtle declares that all would not fleep 
or die, but that thoſe who ſhould be alive at the 
coming of Chriſt would be changed in a moment 
(1 Cor. xv. 51.) he terms this a myſtery, as it 
certainly was to all, before he imparted it to the 
Corinthians, and ſtill is to the greater part of. the 
world, whereas when revealed it is a clear truth, 
devoid of all obſcurity or intricacy. The e, 
in which this change will be effected is, indeed, 
ſtill a myſtery, and poſſibly Paul had this in his 
mind, when he made uſe of the expreſſion. 

In ſome places the appellation of myſtery is 
given to the calling of the Gentiles: becauſe“ in 
other ages it was not made known unto the ſons 
of men, as it is now revealed, that the Gentiles 
ſhould be fellow-heirs, and of the ſame body and 
partakers of the promiſe in Chriſt by. the goſpel. . 
The paſſages to this purpoſe, are Eph. i. 9. iii. 
3, 4. 9. Col. i. 26, 27: though indeed it does 
not appear to be abſolutely certain whether this 
laſt paſſage do not relate to the goſpel in general. 

The apoſtle in his letter to the Epheſians hav- 
ing compared the union between Chriſt, and his 
followers to that between a man and his wife, 
terms it a myſtery, though this idea is certainly 
by no means unintelligible. (Eph. v. 32.) Nor 
was there any thing incomprehenſible in that 
myſtery of iniquity, which he tells us was beginning 

to work, (2 The. ii. 7.) In the following places 
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13 } 
in which the ſame word is uſed, the writer does 
not ſpecify any particular truth, but in moſt of 
them it 1s probable, he had his eye, upon the 
leading doctrine of the chriſtian revelation; 
1 Cor. iv. 1. xiii. 2. xiv. 2. Eph. vi. 19. Col. 


| i, 2. iv. 3. 1 Tim. 1 iii. 9. It occurs . in 


Rev. i. 20. x. 7. xvli. 5, 7. 

No one, I think, who has candidly 04 
the paſſages which I have enumerated, can be of 
opinion that by myſtery in ſcripture .is meant 


ſomething incomprehenſible. You are defired to 


recolle&, that in attempting to explain this word, 
it was ſaid, that it is ſometimes uſed for doctrines 
contrary to reaſon, ſometimes for truths of which 
we do not entertain a perfectly complete and defi- 


| nite idea, ſometimes for things which are or lately 


have been ſecrets. Now let me requeſt you can- 
didly to aſk yourſelves, in which ſenſe this word is 
ufed in the chriſtian ſcriptures. You cannot heſi- 
tate to fay, that it is in the laſt ſenſe. In ſeveral 
places it is expreſsly intimated what the doctrine 
is to which this term is applied, and ſurely in not 
one of thoſe places is the doctrine mentioned con- 
trary to our reaſon. With reſpect to paſſages in 
which nothing is ſpecified ; from them we can 
Aram no concluſion. | 
Nothing is more common with the ent e 
of tranſubſtantiation and of the trinity, than 
to declaim upon the danger of being guided 
* 


1 


by our reaſon in matters of religion, to enforce 
an humble ſubmiſſion to the dictates of faith, 
to extol the virtue of believing where there is 
no poſſibility of underſtanding. They diſcover | 
prudence in ſo doing: a prudence, however, 
which is perfectly compatible with the utmoſt inte- 
grity. If the apoſtles had taught ſimilar doctrines, 
I truſt the liberal chriſtian will forgive the ſuppo- 
| fition,—if the apoſtles had taught ſimilar doctrines; 
they could not have avoided offering fimilar coun- 
ſel. It would have been abſolutely neceſſary, in 
order to prepare the way for thoſe articles of faith 
which they were going to communicate. But if, 
you examine the whole of the New Teſtament; 
you will diſcover nothing of the kind. Though 
the apoſtles ſpeak with becoming indignation of 
_ vain, heathen philoſophy, and of ſcience falſely. 
ſo called; they drop not a ſyllable to diſparage 
the exerciſe: of reaſon in matters of religion. Nay 
when they profeſs. to. declare myſteries, .they do 
not appear to have had the moſt diſtant apprehen- 
ſion that they ſhould be underſtood as teaching 
ſomething repugnant to the human underſtanding. 
They never therefore caution their readers to 
make a diſtinction in this reſpe& between the 
principles of reaſon, and articles of faith. What 


can be' a plainer proof that they never taught 
incomprehenſible doQrines? 


* 
Vs 


There 


0: 2 


There is one text*in which the word myftery 


occurs that J have not yet noticed. It is 1 Tim. 


iii. 16. Great 2s the myſtery of godlineſs: God 
was manifeſt in the fleſh.” But I ſee nothing in 
this paſſage calculated to confound our reaſon, 
of to make one think that the word myſtery, is 
uſed in this paſſage in a ſenſe different from that 
which it has in other paſſages of ſcripture, Sup- 
poſe that inſtead of ſaying God was manifeſt 
in the fleſh,” the apoſtle had ſaid God was in 
the fleſh,” or ſuppoſe he had aſſerted that God 
was in men of a certain deſcription ; would the 
expreſſion have been more plain, or ſhould we have 


had leſs reaſon to term it the moſt amazing in- 


cc ident, that ever aſtoniſhed the univerſal; in- 
te telligent creation?“ Yet we meet with ſuch 


expreſſions in other parts of the Bible, without 
having our reaſon in the leaſt confounded by them, 
% Gop 15 ix the generation of the righteous,” 


Pf. xiv. 5. If all propheſy, and there come 
„in one that believeth not, or one unlearned ; 


he is convinced of all, he is judged of all: and 


«© thus are the ſecrets of his heart made manifeſt, 
« and ſo falling down on his face, he will wor- 
cc hip God, and report that Gop 1s IN You of 
a truth.“ 1 Cor, xiv. 24, 25. 

It is equally true and intelligible that «© God 
was manifeſt j in the fleſh,” in jeſus Chriſt: agree- 


, | Sermon, p. 13. 


ably 
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ably to which our Maſter himſelf, acknowledges, - 
that the words which he ſpake were not his Os 
but: the Father's who ſent him. = 

. Mr. Fawel ſeems to allude to an ekraiien or 


1805 perverſion of theſe words, which I do not 
recollect to have met with any where! Where 


(ſays he“) would be the ander, the myſtery, the great 
myſtery, that a nan was manifeſted in the' fleſh? 


The abſurdity, the nonſenſe, as well as the 1 impiety, 
of ſuch an idea, expoſes and confutes itſelf.” 


Undoubtly it does. We are agreed that it 
was a manifeſtation; of God himſelf, which: was 


made by jeſus ea, 1 


lt muſt not however be concealed, that cheek: 18 
this: greateſt ieaſon for believing, that the word 


rendered Gop was not in this text as it came 
from the hands of Paul. The moſt ancient ma- 
nuſcripts, and the verſions of the greateſt anti- 


quity, read inſtead. of it, words, which we ſhould 
tranſlate aubich or he that, as do the fathers for at 
leaſt: four or five centuries after Chriſt. In all 
e their diſcourſes, to prove the divinity. of the 
«© Son, they never (ſays Sir Iſaac Newton) alledge 
«« this text {as I can find) as they would all have 
done (and ſome of them frequently) had they 


read God was: manifeſt,” Tertullian and Cy- 


prian induftrioufly cite all the places where Chriſt 


18 called God, but have pothing. of this. He 


p. 15 
enumerates 


[ 34 ] 


enumerates many who wrote in the fourth and 
fifth centuries: for the Deity of the Son and the 


incarnation of God, and ſome. of them largely 


in ſeveral tracts, and yet (ſays he) I cannot 


find that they ever alledged this text to prove 
it. In all the times of the hot and laſting 
Arian controverſy,” it never came into play, 


though now that thoſe diſputes are over, they that 
read God was manifeſt in the fleſh,”” think it 


one of the moſt obvious and pertinent texts for 
the buſineſs, * The churches therefore of thoſe 
ages were abſolute ſtrangers to this reading. For 


on the contrary their writers, as often as they 
have occaſion. to cite the reading then in uſe, 


ſhow that it was abbicb. For though they cite it 


not to prove the Deity ef the Son, yet in their 


commentaries, and ſometimes in their other diſ- 


courſes, they produce it.“ In ſeveral of the Pa. 
thers the word God, has been ſince their time 


inſerted into the text itſelf, but Sir Iſaac Newton 
has proved (ſays Mr. Chriſtie) that it was not 
originally ſo. The text therefore properly runs 
thus, Great is the myſtery of godlineſs: which 
„was | manifeſt in the fleſh, juſtified in the 


es ſpirit, ſeen of angels, preached unto the Gen- 


„tiles, believed on in the world, received in 


„ Sir Iſaac Newton's Letter to Mr. le Clerk, ap. Chriſtie's 
Diſcourſes on the Divine Unity, p. 242. 


But 


„„ 
But though it appears to me, and I ſhould hope 
to you likewiſe, that there 1s the greateſt reaſon 
bf to prefer this reading to that of our common 
[ | tranſlation ; I would obſerve again, that there is 
n- no neceſſity for having recourſe to it, in order to 
: prove the unity "of the Divine Being. It is an 
1 article of faith as ſacred with unitarians as 
| with trinitarians, that God was manifeſt in 1 
the fleſh,” that the Divine Being himſelf ap- 
peared to men by Jeſus Chrift : nor is this leſs 
intelligible, than that the Jie" of Jeſus ſhould 
be made manife 2775 ft in our thortal | fe 2 or that 
the apoſtle 4 Paul mould be mani 52 in the conſeiences 
of the, Corinthians. os Care 11. Hite 5 
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= That God himfelf” ſhould defcend on i rth. to pe 
© rebellious man to his offended Maker; that unbounded 
© immenſity ſhould be circumſcribed in the womb of a virgin; 
« that eternity ſhould be born; chat he who. created heaven 
ce and earth, ſhould lie expoſed ; in a manger; that there mould 
te be at the ſame time a finite and mortal man, and-an infinite 
ce and immortal God, ſubſtantially united in the ſame perſon, 


ec and dwelling upon this habitable earth, are ſuch great, 


e without controverſy great, and incomprehenfible myſteries, 


« that we may as well pretend to mete out heaven with a 
te ſpan, as fully to N them,” 


— 


MY CHRISTIAN FRIENDS, 


In the preceding letters, which I have addreſſed 


to you, I have pointed out the different.accepta- 
tions of the word myſtery, and have endeavoured to 


aſcertain in what ſenſe the perfections of God, 
&c. are myſteries, and alſo the meaning of the 
ſame expreſſion when uſed by the writers of the 
W lerer. The e of taking this 

courſe 


2 „K ou 00 ——— ts - 


1 
courſe aroſe from. the general propenſity which 
trinitarians diſcover, to confound thoſe different 


ideas, which the imperfeQion of language hath 
occaſioned our affixing to the ſame word, It is 


this, no doubt, which hath led them to argue 


that it is unreaſonable to object to the doctrine of 
the trinity on account of its myſteriouſneſs, whilſt 
we admit the truth of other tenets, which lie open 
to the ſame objection. But it will be evident to 
you, I truſt, that unleſs it can be proved that 
the doctrine of the trinity is a myſtery in the /ame 
ſenſe, in which thoſe general truths referred to are 
myſteries; this argument muſt be deſtitute of 
force. Unleſs this can be ſhown; it is not reaſon- 
able to fay, that the myferious doctrine of the trinity 


may be a true doctrine as well as the myſterious 


doctrines of the divine eternity, and of the calling 


of the Gentiles, any more than: it is to maintain 


that a. Garp temper is good, becauſe we approve of 
a ſparp lenife and of Harp vinegar. If it can be 
proved that: the doctrine of the trinity involves in 


it any adb/zrdities and contradickions; it cannot weaken 
our objections to it, that we cannot entertain an 


adequate idea of the velocity of light and the eter- 
nity of God, or that the. calling of the Gentiles 
was a.fecret till it was made manifeſt by the ap- 
pearing of Jeſus Chriſt. No man, - I preſume, 
will think leſs highly of Mr. Fawel's prudence 
than he would otherwiſe have done, when he 

| 4 © 28 finds 
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finds him lamenting the temerity of thoſe defender: 


of .Chrift's divinity, who inſtead of confining 


themſelves to prove its not being contradi&ory 
though incomprehenſible to human reaſon, have 
vainly atrempted to explain this myſtery of god- 
lineſs, in ſuch a manner, as to make it clear to 
human reaſon.” * At the ſame time one cannot 


help remarking that Mr. Fawel has been rather 


deficient in not attempting to follow them ſo far 
as their example was laudable, and that he would 
have rendered a moſt effential ſervice to the trini- 
tarian cauſe, by demonſtrating that there is no- 
thing contradictory to reaſon in the doctrine of the 


trinity. Indeed when I conſider that trinitarians 


uſe their reaſon in diſcuſſing every other topic, 
that they appear to have ſtrong objections to the 
doctrine of tranſubſtantiation on occount of its 
irrationality, T cannot but think that they would 


rejoice to ſhow upon every proper occaſion, that 
there is no abſurdity in the doctrine of the trinity, 


and would uniformly acknowledge the value of 
that gift of Providence, which they are now too 
diſpoſed to treat with diſreſpect. That this doc- 


trine is really a contradiction, and conſequently 


that the likeneſs which Mr. Fawel ſees between 


this tenet and ſome generally received principles, 


is altogether imaginary, the following obſerva- 


tions, 
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tions, it is preſumed, will make apparent to the 


reaſon, not of “this or that ſect or party, but 


to that reaſon which (till perverted by falſe philo- 


ſophy and beclouded by falſe divinity) 1s common 


to every intelligent creature. They are ſelected 


from many to the ſame purpoſe contained in a 
valuable pamphlet entitled“ Objections to the 


Doctrine of the Trinity.“ 

The ſum of the trinitarian doctrine, as deli- 
vered in the thirty-nine articles, and the Atha- 
naſian creed, is as follows. 

1. There is but one living and true God. 
| 2. The Father is by himſelf God, 

3. The Son is by himſelf God. 

4+ The Holy Ghoſt 1s by himſelf God. 

ß. The Father, Son, and Holy Ghoſt are 
equally poſſeſſed of all the properties and attri- 
butes of the Deity. They are co-eternal, co- 
equal, con-ſubſtantial, and con- potential. 

6. The Son is begotten from everlaſting of the 
Father. | 

7. The Son took man's nature upon him „ in 
* the womb of the bleſſed virgin, of her ſub- 
e ſtance, ſo that two whole and perfect natures, 
*© the godhead and the manhood, were joined 
together in one perſon never to be divided,” 
8. The Holy Ghoſt proceedeth from the Father 
and the Son, ' 
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| Having thus ated the doctrine of the trinity ; 1 


let us ſee what abſurdities are involved in it. 


IJ. It appears, according to the above ſtatement, 
ihat the Father is God: conſequently the terms 


the Father and God muſt mean exactly the ſame: it 


appears likewiſe that the Son is God: conſe- 
quently the terms the Sox and God muſt mean ex- 
actly the ſame, Hence the terms Father and Sn 
muſt mean the ſame being ; that is to ſay, the 
Father is the Son, and the Son is;the Father, and 
theſe two are one identical intelligent agent, 
contrary to common ſenſe, and to the language of 
trinitarians. In the ſame manner it might be 


proved that the Father is the Holy Gan. and 


that the Son is the Holy Ghoſt. 
II. As the Father is God; the Son God; and 
the Holy Ghoſt God; the terms Father and Ga; 


Son and G0; Holy Ghoſt and God muſt be coincident, 
and include the ſame meaning. But according 


to the trinitarian hypotheſis, God conſiſts of three 
perſons ; ©* three perſons in one God” (Litany) | 
viz. the Pather, the Son, and the Holy Ghoſt. 
Hence the Father conſiſts of three perſons, viz. 
himſelf, the Son, and the Holy Ghoſt ; the Son of 
three perſons, himſelf, the Father and the Holy 
Ghoſt; and the Holy Ghoſt of three perſons, himſelf, 
the Father, and the Son. Whateyer meaning the 
trinitarians may chooſe to affix to the term per- 

: _ ſon, 


43-1 


ſon, yet ſurely it may very properly be aſked, 
© how. can theſe things be?“ 

III. The- gſence of a thing, 1s defined to oa, 
that by which a thing is what it is: that which 
diſtinguiſhes a thing from every other thing. 
(Chambers: Bailey:) Hence a thing can have 


but one gfence; for every charaReriſtic by which it 
is diſtinguiſhed from exery thing elſe, and by 
which it is what it is, belongs to its eſſence. 
'This term is much uſed by the trinitarians, and 


18 adopted (I ſhould preſume) of conrſe, as moſt. 
expreſſive in its ſignification of the meaning they 
intend to convey. The Father being HF himſelf 


God, entirely, completely and totally poſſeſſes the 


euce of God, in order to his being God, But 
if the entire ęſence of the Deity be poſleſfed by the 
Father, how can it be alſo entirely poſſeſſed by the 


Son, and alſo entirely poſſeſſed by the Holy Ghoſt, 


which is neceſſary to their being what the trinita- 
rians ſay they are, the very and true God? Vet 
in the words of the trinitarians, are theſe three 
pions ce co-efſential ! 

It follows as a conſequence from this article, 
+. That it is not incumbent in the opinion of the 
trinitarians, upon the ſybſcribers to a propoſition, 


previouſly to andenſtand the propoſition: to be ſub- 


ſcribed. 2. An unitarian would deduce as a 
corollary, that one only of the perſons in the tri- 
nity can be God, and no more. . 

5 D 3 0.8 


Wy 
1 - 3 
» * 
— * 15 
a — ! 
- s . 
. 


[L461 
Having thus ſtated the doctrine of the trinity ; 


let us ſee what abſurdities are involved in it. 


I. It appears, according to the above ſtatement, 
that the Father is God: conſequently the terms 


_ the Father and Gd muſt mean exactly the ſame :. it 


appears likewiſe that the Son is God: conſe- 
quently the terms he Sox and Gd muſt mean ex- 
actly the ſame, Hence the terms Father and Son 
muſt mean the ſame being ; that is to ſay, the 
Father is the Son, and the Son is;the Father, and 


theſe two are one identical intelligent agent, 
contrary to common ſenſe, and to the language of 


trinitarians. In the ſame manner it might be 
proved that the Father is the Holy Ghoſt, and 
that the Son is the Holy Ghoſt. 

II. As the Father is God; the Son God; and 
the Holy Ghoſt God; the terms Father and God; 
Son and G0; Holy Ghoft and God muſt be coincident, 


, and include the ſame meaning. But according 


to the trinitarian hypotheſis, God conſiſts of three 
perſons ; three perſons in one God” (Litany) 
viz. the Pather, the Son, and the Holy Ghoſt. 
Hence the Father conſiſts of three perſons, viz. 
himſelf, the Son, and the Holy Ghoſt ; the Son of 


three perſons, himſelf, the Father and the Holy 


Ghoſt; and the Holy Ghoſt of three perſons, himſelf, 
the Father, and the Son. Whateyer meaning the 
trinitarians may chooſe to affix to the term per- 

| _ ſon, 


1 41 ] 
ſon, yet fuvely it may very properly be aſked, 
„ how can theſe things be??? 

III. The- efence of a thing, is 74 to 3 
that by which a thing is what it is: that which 
diftinguiſhes a thing from every other thing. 
(Chambers: Bailey:) Hence a thing can have 
but one gſence; for every characteriſtic by which it 
is diſtinguiſhed from exery thing elſe, and by. 
which it is what it is, belongs to its eſſence. 


This term is much uſed by the trinitarians, and 


is adopted (I ſhould preſume) of conrſe, as moſt-. 
expreſſive in its ſignification of the meaning they 


intend to convey. The Father being F himſelf 
God, entirely, completely and totally poſſeſſes the 


efſence of God, in order to his being God, But 


if the entire ence of the Deity be poſſeſfed by the 


Father, how can it be alſo entirely poſſeſſed by the 


San, and alſo entirely poſſeſſed by the Holy Gh, 


which is neceſſary to their being what the trinita- 
rians ſay they are, the very and true God? Yet 


in the words of the trinitarians, - are theſe three 


petſons ( co-efſential !: | 
It follows as a. conſequence from this article, 


1. That it is not incumbent in the opinion of the 


trinitarians, upon the ſubſcribers to a propoſition, 
4 ms to underſtand. the propoſition to be ſub- 
ſcribed, An unitarian would deduce as a 
corollary, 3 one only of the perſons in the tri- 
nity can be God, and no more. g 
8 D 3 8 IV. If 


| poſſible to expreſs in language a ſtronger contra- 


12 1 
IV. If the Father be that fabſlaure which we call 


God; then he is ſo either ertirely or partially. But 
he is not ſo partially,- becauſe in. that Eaſe he 


would be only partially God; which a trinitarian 
would be unwilling to allow. The Fatber there 
fore is entirely or totally that ſubſtance which we 
term God. Therefore he is ſo excla/iucly of the don 
and Holy Ghoft, who therefore are not in any reſpect 
God. But the trinitarians maintain notwith- 

ſtanding, that they are . . in wu en N 
God! 

V. © The Father is God; the! Son is „God, 4 
the Holy Ghoſt is God, and yet there are not 
© three Gods, but one God.” The unitariens 
have always objected to this, and their objection 
has never yet been done away, that as the trini- 
tarians allow that the term God here- uſed, has 
the ſame meaning each time, and as they allow: 
moreover, that the Father, Son, and Holy Ghoſt 
are not one, but three diſtin beings, it is im- 


diction than this ſentence contains. 

VI. When the Son was begotton of the Father, 
either the Father was God, or he was not. The 
latter ſuppoſition will of courſe be rejected; but 
if he was God, then did God beget either 77 cu 
or another God. Chooſe ye whether. 8 

VII. In like manner, as to the proceſſion of 1 
Holy Ghoſt; it may reaſonably be aſked, how 

| can 
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can one thing, or being, in any poffble manner pro- 
ceed from another unleſs that other previouſly 


exiſted ? 
VIII. Alſo, how can the cb ü be 


avoided, if the Holy Ghoſt be G0, and alſo pro- 
ceeded from the Father and Son, that God did 
not proceed from himſelf? that is, begin to exiſt 


in conſequence of having previouſly exifted ? 
This begetting of the Son and proceſſion of the 


Holy Ghoſt; ill accords with the e and 
co- equality of the three perſons. | 


IX. It is allowed by the trinitarians, N in 
the trinity there are three ſeparate perſons, or 
diſtinct, intelligent agents, who poſſeſs the at- 
tributes of the godhead. 

| Suppoſe that they poſſeſs theſe attributes ”n 
their diſtinct perſonal capacities; as the trinita- 


rians expreſsly aſſert that they do: then the conſe - 


quence is anavoidable, that there are hre diftin 
Gods. The trinitarians may deny this; and in like 
manner may I deny that two and two make four; 
but if their readers have common ſenſe, a mere 
dental, ſach' as hath hitherto been uw; will 


| weigh nothing. 


Again; If they pollech t Wet ade in their 
diſtin perſonal capacities, then as all theſe attri- 
bates are infinite in quality and extent, there 


will be three ſeparate beings poſſeſſed of infinite 
at ed or 2 which is abſurd. There 


will 
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1 will be, for inſtance, three omnipotencies, three 
omnipreſencies, &c. The Athanaſian creed ſays, 
ö we muſt not aſſert this, and trinitarians deny that 
l it can follow from their principles; but what 
|  fignifies (as I have obſerved before) a mere denial? 
Any man, with ſufficient effrontery, may poſi- 
tively and repeatedly. deny that the whole of any 
thing is greater than a part of it, or any other 1 
ſelf- evident truth. 
. T hope, my friends, that you have. carefully 
* ' and candidly conſidered theſe obſervations. For 
my own part I cannot but think that they demon- 
ftrate, that the doctrine of the trinity, as it is taught 
3 in the Athanaſian creed and the articles, implies 
= the groſſeſt abſurdities and contradictions. I would. 
uſe ſofter terms: but I know not any ſofter terms, | \ 
ii which would expreſs my meaning. At the ſame 
|| time, I hope, I am not reſolutely bent againſt 
"0 being convinced to the contrary : though I can 
- i perceive no fallacy in the reaſoning which has 
1 been adopted. I think many of you will agree 
— with me in opinion. You ſee that I do not ſcru- 
+] ple to uſe my reaſon in religious inquiries, and I. 
fllatter myſelf that you do not. Indeed I am per- 
1 ſaaded that you do not in moſt caſes. You do not 
| ſcruple to uſe your reaſon when inquiring into 
if the truth of chriſtianity: you do not ſcruple to 
uſe your reaſon when examining the mythology of. 


It the ancients, or the religion profeſſed by the 
iy 4 | Hindoos. | 


— 
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Hindoos or the Mahometans. You do not ſcruple 


to uſe your reaſon when you canvaſs the preten- 
ſions of the pope, or when you inquire whether 
bread and wine be ever converted into the body 


and blood of Chriſt, Nay you do not ſcruple to 
uſe. your reaſon in oppoſition to the unitarians. 


You cannot, then, with any conſiſtency be indif- 
ferent to the voice of the ſame reaſon, when you 


| conſider the arguments which are offered againſt 


the doctrine of the trinity, Such conduct would 


indicate a biaſs and partiality altogether incon- 


ſiſtent with an ingenuous ſpirit, Think not hows 


ever that I wiſh to leſſen your regard for the holy . 
ſcriptures. I have the higheſt veneration for 
them. I am perſuaded that they teach nothing 


repugnant to our reaſon, I feel a conviction that 
you would 'read them with much more ſatis faction 


than you now can, were you able to ſearch them 


without being for ever harraſſed with the uncom- 


fortable and perplexing apprehenſion of meeting 
with doctrines which ſtagger every principle of 


common ſenſe, It is not neceſſary, I truſt, to 
urge it upon you to peruſe them with a ſerious 
_ ſpirit, and with a fixed determination to follow 
the truth whitherſoever it leads, to obey God in 
whatever he commands. If any man will do 


* his will (ſaid Jeſus) he ſhall know of the doc- 


„ trine whether it be of God.”” Piety of ſpirit, 


and holineſs of As, are the beſt guides in the 
purſuit 
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purſuit of religious truth. With them at our 
right hand, though we may en, we cannot 
finally be loſt. 

I take my leave of you, for the preſent, with 
freely expreſſing (in the words of the excellent 
biſhop Watſon) a general wiſh, that we may all 
of us in our reſpective ſtations, become more diſ- 
poſed to provoke one another unto /ove and 10 good 
works, and leſs diſpoſed to backbite and devour 
one another for our opinions; that chriſtianity 
may have its root in our hearts, rather than in 
our heads; that it may ſhow forth its fruit in the 
purity nd integrity of our lives, rather than in 
the vehemence and ſubtility of our diſputes; in a 
word, that the time may at length come, when 
every individual in the church and out of tae. 
church, trinitarian and unitarian, may love his 
own. 15 1 than goſpel ue. 17 


With theſe ſentiments upon my heart, I am 
My Chriſtian Friends 
_ Your's Aertz 
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Part III. will contain an examination of ſeveral | 
paſſages of ſcripture, which have been ſuppoſed 


to favour the doctrine of the trinity. 
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The Beræans avere more noble than thoſe in Theſſalonica, in q 
that they received the word with all readineſs of mind, 2 1 

and ſearched the ſcriptures daily, whether thoſe things — _ 
5  avere ſo, Acts xvii. 11. 4s 3 
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7" we are now about to confider FEY paſſages 
a which Mr. Fawel has adduced from the New Teſ- 
tament only, in favour of the divinity of Chrift, 


his text naturally offers itſelf firſt to our attention. 


«© Great is the myſtery of godlineſs: God was 
manifeſt in the fleſh,” 1 Tim. iii. 16. To what 


has been ſaid already“ upon this text, it needs 
only to be added, that when the emperor Julian 
challenged the chriſtians to produce a paſſage 
from the writings. of Paul, in which Jeſus was 
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called God, they did not point to 1 Tim. ! 11, 16. 
Hence, it is conceived, we ſhould adopt the read- 


ing of the beſt manuſcripts and verſions, a0 or 


evhich abas manifeſt in the fleſh. Vet as Jeſus, like 
the ſon of Iſaiah or of Ahaz, If. vii. 14. viii. 3. 
ix, 6,7. is called Emmanuel, God might be ſaid to 
be manifeft in the fleſh, without having recourſe 
to the ſuppoſition that Jeſus was God. God was 


manifeſt in the fleſh, in Jeſus Chriſt, or in the 


religion of Jeſus Chriſt, The goſpel made 


known or manifeſt the character and will of 


God. It is not however ſaid, that God was 


conceived by Mary, Matt. i. 20. but, that What 


was conceived was of the Holy Spirit. Hence lit 
is plain that Jeſus might not be God, and yet 
that the miraculous conception of the Son of God 
needs not to be denied. If he, whom Mr. Favel 
calls a reſtleſs leader of hereſy, deny this doctrine, 
it is becauſe he imagines, and has attempted to 


prove, that the introductions to the goſpels of 
Matthew and Luke were not written by them. 


But the introduction to the goſpel of John is, as 
one may ſay, the citadel, with thoſe who main- 
tain the divinity of Jeſus Chriſt. When diſlodged 
almoſt from every other poſt, hither they retire 
as to a ſtrong fortreſs or city of refuge, This 
paſſage has been deemed, by ſome, the foundation, 
the corner ſtone, or the buttreſs of what is called 


5 orthodoxy. I am therefore ſurpriſed that Mr. 


Fawel has not laid more. ſtreſs upon it. He has 


indeed 
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: indeed barely mentioned it, in the way of com- 
| pariſon with the beginning of the book of Gene- 


fis, and in conneRion with the beginning of the 
Epiſtle to the Hebrews. Jeſus Chriſt, ſays Mr. 
Fawel, made the worlds. The paſſage is, Heb. 
i. 2. By whom, as ſome render it on account of 
whom, or with a view to whom, he, God, made 
the worlds, more properly, the ages or diſpenſa. 


tions. Jeſus was only the miniſter or agent in this 


buſineſs, not a God or divinity. If he be the 
heir of all things, the firſt-born among many 
brethren, by his reſurrection from the dead; it is 
becauſe God hath appointed bim, 2s appears 
from this very paſſage. By the ages may be 
meant, not only the different ages of the goſpel; 


of which Jeſus was the head, but the future age 


which he revealed. Age after age may be made 
good and happy by the blefled influence of the 


_ chriſtian religion, which hath brought life and 


immortality to light. As Jeſus made manifeg 
the goodneſs of God and a future ſtate, as his 


own character was good, and as his miracles 


proved-him a heavenly meſſenger, he might Juſtly 


be called the brightneſs, or a ray of his Father's 


glory, and the expreſs image, or the impreſſion 


of the perſon or character of God. Then was 
man indeed formed in the moral i image or likeveſs 
of our heavenly Father. 


_ Theſe paſſages, you may think, 1 ſhould PE | 


: conſidered in my laſt letter, but, as the introduc- 


1 tion 
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tion to the cofoel af John opens upon us ſo wide 
a field; is fo intimately” connected with many 
paſſages which are to be found in the New 
Teſtament alone, and is likely to furniſh almoſt an 
epiſtle by itſelf, I thought it would be more ſeaſon- 
ably and properly introduced in the preſent letter. 
J intreat you, therefore, my chriſtian friends, in 
the language of Mr, Fawel, to peruſe the writings 
of the New Teftament, and- particularly the in- 
troduQtion to the goſpel of John, as Greeks, Hea- 
thens or Pagans, and to read them impartially 
and without prejudice. In the firſt place, -then, 
it is neceſſary that the paſſage be properly ren- 
dered. If the term © tranſlated he word, or as 


| ſome render it, reaſon, ſignify not Jeſus Chriſt, 
but an attribute or property of God, deſcribing 
God himſelf (as will be ſhewn) inſtead of ſaying 


all things were made by him, we ſhall with equal 
propriety ſay all things were made by t, and 
without t was not any thing made, which was 
made. | 
'This ſmall alteration may properly be conti- 
nued, at leaſt, as far as the fourteenth verſe, Yet 
J would not plead for this alteration, if it were 
allowed that when he avord is called he, it is per- 
ſonified juſt as the ſun and moon are, when one 


is called he and the other ſhe. 


«« In the beginning was the word, and the 
« word was with God, and the word was God. 
5 N He 
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« He (or it) was in the beginning with God, 
« All things were made by him _—_ and without 
„ him (or it) was not any ade which 
10 ede. In him (or in 1t) was life, and the life 


«© was the light of men. And the light appears 
« in darkneſs, and the darkneſs comprehended 


« it not,“ gained no advantage from it. There 


« was a man ſent from God, his name was John. 


* He came for teſtimony, to bear witneſs of the 


„light, that all might believe by him (by John) 
or by it (by means of the light). He was 
e not the light, but he came to bear witneſs of the 


« light. The true light was that which, coming 
« into the world, enlighteneth every man. (It 


* or) he (namely the word) was in the world, 
e and the world was made (by it or) by him, and 
© the world knew not, acknowledged not (it or) 


«him. (It or) he came unto (its or) his own 


«« (peculiar favourite land) and (its or) his own 


«« (peculiar favourite people) received not (it or) 


* him. But as many as received (it or) him, 
„% to them gave he (or it) power to become 
children of God, to thoſe who believe on his 
« (or its) name: who were born not- of blood, 


«« nor of the will of the fleſh, nor of the will of | 


% man, but of God. And the word became fleſh, 

< and he (or it) dwelt among us, and we ſaw 
« his (or its) glory, a glory as of the only begot- 
et ten 5 as of the darling of the Father) fall of 


= favour | 


N 


«« favour and truth. John bare witneſs of him, 


c and proclaimed, ſaying, this is he of whom 
71 ſpake, he who cometh after me is preferred 
* before me; for he was before me, more pro- 


perly, he who cometh after me has 5 in 


| my view, for he was my ſuperior,” &c. 


If the word ſhould be rendered reaſon, the 


whole paſſage will appear to have been written 
for no other purpoſe bat to prove, that as reaſon 
or wiſdom created the world, gave life and un- 
derſtanding to men, preſerved and protected the 


ungrateful Jews, ſo this ſame reaſon or wiſdom 
was manifeſted in the goſpel of Jeſos Chriſt. In 


truth the praiſes which Solomon, in His perſonifi- 
cation of wiſdom, Prov. viii. makes her to beſtow 
upon herſelf faintly reſemble the beginning of the 
goſpel of ohn. The Lord, ſays ſhe, poſſeſſed 
* me in the beginning of his way, before his 
«© works of old. I was ſet up from everlaſting, 
«© from the beginning, or ever the earth was, 22, 
„ 23, I was by him as one brought up with him, 
e and I was daily his delight, rejoicing always 
e before him.”” 30. In ſupport of ſuch an in- 


terpretation, it may be obſerved that Philo, an 


ancient -Jewiſh writer who lived about the time 


of the apoſtle John, calls reaſon God's firſt born 


Son. But it is ſaid, that in che early days of 
chriſtianity there aroſe a ſet of men who de- 


res. that Jeſus and Chriſt were different per- 


ſons ; 


„ 
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ſons; that Chriſt, a heavenly being, was united to 
Jeſus at his baptiſm ; but forſook him at his cruci- 
fixion, was united again with him at his reſur- ; 
rection, and aſcended up together with him into 


heaven. It has been thought by ſome, that the 
writings of John were directed againſt ſuch falſe 


and whimſical ſentiments,” In bis ſecond epiſtle 
he has been imagined to have condemned thoſe 


who held ſuch opinions, when he wrote verſe 7. 
that “ many deceivers were entered into the 
«« world who confeſſed not that Jeſus Chriſt was 
% come in' the'fleſh;”” It ſeems alſo, as it has 
been ſuppoſed, one: leading object of his firſt 
'epiſtle to prove that Jeſus: was the Chrift, - the 
perſon who ſhould be received as the long pro- 


miſed Meſſiah, the perſon: anointed or appointed 


by God to improve the world, to ſave and to 
bleſs mankind. Towards the cloſe of his goſpel 
xx. 31. he expreſſes himſelf in this manner, 
„ theſe things are written that ye might believe 


„that Jeſus is the Chriſt, and that believing ye 
„ might have liſe through or in his name.“ 
Perhaps, however, the truth may be this, that 
John did not directly write againſt ſuch notions, 


but that his writings were afterwards quoted 
againſt thoſe who maintained ſuch opinions. 
Be this however as it may, John certainly in- 


; forms us what was his deſign in writing his 
goſpel. He wrote to prove that jeſus was the 


Chriſt, 
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Chriſt, the Meſhah, :the- perſon anointed or ap- 
pointed to reform and to bleſs the world. In the 
eaſt, kings and prophets were anointed, when 
they received their appointment. The ceremony 
was not performed upon Jeſus, but, without a ce- 
remony, unleſs baptiſm be conſidered as ſach, 
did he become or was he known to be the Meſſiah. 
The Meſhah means much the ſame with the Son 
of God ; and Jeſus was, probably, not the Son of 
God 4 therefore . but 1 and 8882170 
the Son of Gd. 

We learn too, chat it was . obje& of his 
religion to make all men alſo good, and there- 
fore the ſons of God: Few would ſuppoſt that 
the goſpel of John contained any other ideas, ex- 
Cept in the introduction; and wherefore ſhould it 

Tontain any other ideas in the introflatkion? 
Does not the introduction announce his deſign? 
And does not the hiftory prove that Jeſus was 
the Mefhah? When Jeſus talks with Nicademus, 
with the woman of Samaria, with the Jews, or 
with his apoſtles, what more does he aſſert than 
that he is the Mefhah ? His meaning was often 
miſtaken, and fault was found with him becauſe 
he called himſelf the Son of God. The Jews 
would not allow that be was ſuch a favourite with 
Jehovah as to deſerve ſuch a title. They took 
up ſtones to ſtone him, becauſe he ſaid that he 
and his Father were one.“ But he vindicated 
* himſelf, 


1 9s 1 


Himſelf, by informing them that the faithful 


ſervants of God were, in the Pſalms, called even 


Sods or divine perſons, and that therefore there 


was no blaſphemy in calling himſelf, who was 


the Meſſiah, the Son of God. John x. 3035. 


Though he' ſays here that he and his Father are 
one, yet John xvii. 21. he prays that all his dif- 
eiples may be one with himſelf and with his Fa- 
ther, in the ſame ſenſe, and in the ſame manner 
in which he and his Father were one; that all his 


diſciples might engage in the ſame: defign, and 


poſſeſs the fame eharacter with himſelf and with 
his Father; that they might be good like God, 
who had made Jeſus ſo good, that he was entitled 
to the name of his dear and well beloved ſon. 1 
therefore recommend it to you, my chriſtian 


friends, once more, to read the goſpel of John, 


in order that you may ſee whether the introduc- 
tion does any thing more than announce the 
general deſign of the book, which was written 
to prove that Jeſus was the Meſſiah, and the 
Meffiah only in the fenſe in which the word has 
been explained. 

* You will prefently aſk yourſelves, via is the 
bord ? T have already told you, ſome ſuppoſe it ſig- 
nifies reaſon, or wiſdom, It is then an attribute 


of God, put for God himſelf. The ſame apoſtle | 


uſes a ſimilar form of expreſſion in 1 John iii. 7. 
wi He that loveth not, knoweth not God: for God is 
' LOVE 
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to take up the Bible as a Jew) they were uſed 


breath of his mouth.” Not, indeed, but that 


Lord; and, indeed, at the command of the Lord 


and by the command of the Lord Jeſus was ap- 


called a Chaldee paraphraſe, or diffuſe tranſlation 
of the Hebrew Bible, which, as it was written about 


the manner and ſtyle of writing at that period. 


Lt. # } 
Love. Sometimes, when the ancient Jews were 


ſpeaking of God, his works, and his provi- 
dence (I hope you will allow me once more 


to ſubſtitute the ſaying, the word of the Lord. 
Thus David expreſſes himſelf, Pſalm xxxiii. 6. 
„% By che word of the Lord were the hea- 
de vens made, and all the hoſt of them by the 


the Pfſalmiſt might mean the command of the 


all things were made; without the command of 
the Lord nothing was made which was made. 
The command of the Lord gave life and ander- 
ſtanding to men. By the command of the Lord 
the ungrateful Jews were protected and preſerved; 


pointed to pteach the chriſtian religion. 
But, my friends, there is now extant what 16 


the days of the apoſtle John, ſufficiently illuſtrates 


Wherever God or the Lord is mentioned in the 
Hebrew Bible, there, in this paraphraſe, i is uſed the 
word of God, or the avord of the Lord. Thus in the 
ſaying of Balaam, Numb. xxiii. 8. „ how ſhall 
1 curſe whom God hath not curſed,” it is expreſ- 
ſed, © how ſhall I curſe whom the avord of God 

2 hath 
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hath not curſed;?” and ſo in innumerable paſſages, 
But it is ſaid that ſome Jews, in the time of John, 
were led, by a refining and philoſophical ſpirit, to 
inſinuate that God and rhe, word were different 
beings, In oppoſition. to theſe, the evangeliſt 
declares that the avord had been from the begin- 
ning, that it was with God and was God himſelf. 
Then he informs us, that this word or God him- 


ſelf made all things, and gave life and underſtand- 


ing to men. John, the forerunner of Jeſus, was 
ſent to bear witneſs of zhis word, or of God, of 
the knowledge of God, which was to come by 
Jeſus, and which is properly called light. 

It is plain, therefore, that if Jeſus is to be 
called the word or light, he can be called fo only 
in a figurative ſenſe. He might be called 25e 
word, becauſe, like the works of nature, he or 


his goſpel declared the word or will of God. He 


might be called light, becauſe he gave the light 
of true religion. But every one had in him a 


kind of natural light, the light of his conſcience, 


to teach him his duty, and to inform him that 
there was one good God, to whom alone religious 
homage was due. Though man has powers 
which might enable him to obtain this know- 


ledge, yet his powers had been ſo weakened and 


corrupted by ignorance, error, ſuperſtition and 
vice, chat God thought it good to reveal himſelf | 


to the Jews. In paſt times he had done this, and 


alſo in the days of Jeſus; yet, even the favoured 
. | people 


[ 05 1 
People of God had abuſed or rejected His" will. 
Some few, however, had been ſo faithful, that they 
were numbered w ith the children of God. Their 
excellence lay not in their deſcent from their 
forefathers: they no longer followed the practice 
of wickedneſs: they no longer indulged the ſin fal 
 affe&ions of human nature: they were born of 
God; they were Born again; their lives“ and 
characters were changed for the better. 

Then the evangeliſt returns to ſpeak of the abox, 
and tells us that it became fleſh; was manifeſted 
in human ſhape: As the' works of creation and 

providence declared the goodneſs of God, ſo the 
works of grace, of favour, of the chriſtian reli- 
gion, illuſtrated by the life and example, eſta. 
bliſned by the death of Jeſus, confirmed the im- 
portant truth. The goſpel was full of favour 
and truth, it was another favour, another res 
velation added to the Jewiſh religion. But how 
ſuperior was it to the law! It declared the whole 
counſel or will of a wiſe and gracious God, of a 
God who is good to all, and whoſe tender mer- 
cies are over all his works. So pure and excellent 
was the chriſttan revelation, ſo admirable and 
good was che character of jeſus Chriſt, that he 
was called the only begotten, or the darling Son 
of God. God had filled Jeſus with the know 
ledge of religion, and he had ſo loved him that 
he might be ſaid not only to have been, but 10 be 
in the boſom of the Father. Of him John bare 
"witneſs, and proclaimed, faying, though he com- 
eth 


— 
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eth after me, he has been in my view, for he is 
my ſuperior. I have taught with a view to him. 
My doctrine is inferior, though preparatory to his. 
If, when the evangeliſt wrate this paſſage, he 
had the beginning of Geneſis in view, Moſes, it 
may be ſaid; deſcribes the creation of the natural = 
world ; Jokn deſcribes the creation of the moral, 
the ee the heavenly, the chriſtian world. 
O what a noble creation! a creation of virtuous, 
and holy, and immortal ſpirits! I truſt, my chriſ- 
- tian friends, it may appear to ſome of you, at 
leaſt after mature conſideration, that the preceding 
explanation of the introduction to the goſpel of 
John is more ſatisfactory, more rational, and 
more conſiſtent with the general tenour of ſcrip- 
ture, than many others common in the chriſtian 
world. It teaches that God who made the 
world, and who bleſſed the Jews, appointed Jeſus 
to complete his great deſign, to reform the chil- 
dren of men, and to lead them by the practice 
of virtue and piety to their higheſt degree of 
perfection. 
In my next letter I ſhall allies the reſt of the 
paſſages which Mr. Fawel has ſelected from the 
New Teſtament only. This and the next letter 
ſhould be one; but, that I may not fatigue your 
attention, I will divide them. Reſting places 
are very uſeful upon a long road. Whilſt we fit 
down, we run over, in our minds; the country 
through which we have travelled, and | endeavour 
1 2 to 
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to anticipate the remainder of our journey. 
Taking it for granted, therefore, that you may 
wiſh for the preſent to ſuſpend your attention, 
I ſhall leave you to reflect upon what has been 


written. With the beſt wiſhes for your improve- 


ment and happineſs I ſubſcribe myſelf 
Your friend and brother, 


J. H. 
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MY FRIENDS AND > FELLOW-CHRISTIANS, 28 


As I am a to «la the remainder of the 


texts in Mr. Fawel's ſeleion, I muſt take them 


as I find them. In Rom. ix. 5. it may appear to 


ſome that Chriſt is called. the ever bleſſed God. 


But the paſſage has a very different meaning, 
according as it is topped, and we muſt remember 


that in the ancient. manuſcripts there were no 
ſtops. Without altering a ſingle letter, the text 
may run thus, Whoſe are the fathers, and of 
* whom as concerning the fleſh (or by natural 
«« deſcent) Chriſt PF. God, who is over all, 

©© be bleſſed for ever.“ To this punktuation 
Whitby, in his laſt thoughts, accedes. 

Paul might not, as he intimates Gal. i. 12. 
receive his knowledge of the goſpel from man, 
by merely human means: by the will of God, 
Jeſus might reveal it to him. But, does it follow 
that the apoſtle thought Chriſt to be God? But 
we are told, it may be ſaid, Phil, ii. 6. „ that 
«« Jeſus thought it not robbery to be equal with 


God.“ Clarke, however, and many others, 


tranſlate this paſſage, he did not covet to be ho. 
| 1 3 | noured 
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noured as God. If Jeſus is ſaid to have been in 


the form of God, we muſt remember that man 


is ſaid, Gen. i. 27, to have been in the image of 
God. The apoſtle alſo is propoſing Jeſus as an 
example of humility, but where was the humi- 

lity of not thinking it robbery to be equal with 
God? Or; if che humility eonſiſted in making 


himſelf of no reputation, is not this latter paſſage 


inconſiſtent with the former? Is not the con- 
nexion beſt preſerved by the propoſed tranſla- 
tion? „ Who, though he was, as well as Adam, in 

the form o or image of God, yet, like Adam,” Gen. 


4. 5,22. he did not think it a thing to be eagerly 


caught at to be as a God, but, on the contrary, 
made himſelf of no reputation, emptied himſelf 
of all vanity on account of his powers and com- 
miſſion, took the form of a ſervant or ſlave, was 
in the likeneſs and faſhion of a man, humbled 
himfelf, ſabmitted to the death of the croſs, and, 

for his exemplary obedience, ſubmiſſion and hu- 
mility, was highly exalted by God. How could 
he be zxalted by God, who thought it not rob- 
bery to be equal with God? In Col. i. 15. 
Jeſus is alſo called “ an image of the inviſible 
«© God, the firſt born of the whole creation, or of 
« every creature.” But who will ſay that God 


is an image of himſelf, or who would call him 


the firſt born of the whole creation? But what 
creation is this? what but the new creation, 
which is compoſed of thoſe who, in the Epiſtle to 
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"the Vpeſians i; 10, 17. are called the work- 
4. manſhip of God, created by him in Chriſt 
E Jeſus unto good works.” * Jeſus,” the apo- 
ſtle informs us, hath made both Jews and Gen- 
„tiles one, that he might create of twain one 
"cc new man, Which "new man is alſo ſaid to be 
ec created in holineſs and righteouſneſs, after the 
„image of God, Who created him.“ In the 
Epiſtle to the Galatians, 'vi. 15. every individual 

of this creation is ſtyled a new creature. This 
'ereation Was ſuppoſed to extend both to earth 
and to heaven, and it was imagined that the invi- 
ſible Was the pattern of the viſible world, having 
in it different ranks and orders of beings: Differ- 
ent ranks and orders had Jeſus alſo,” under God, 

appointed in the chriſtian world: he, or God by 
him; gave ſome apoſtles and ſome prophets, &c. 
Eph, ili. 11. Of this ereation, of the fociety of 
chriſtians, Jeſus 1 is the head, the former, the au- 
thor. In the New Teſtament, and particularly in 
the Epiſtles of Paul, perſons are commonly ſpo- 
ken of in the language which properly denotes 
things. Whatſoever, “ ſays John in his firſt 
Epiſtle, v. 4. is born of God, overcometh the 
world,” Thus Jeſus ſays, Matt. xi. 27. * all 
© things (all his diſciples, or all things which 
5 reſpe&ed his religion) were delivered unto him 
ee by the Father. In 1 Cor. i. 27, 28. it is 
written, ©* God hath choſen the fooliſh things of 
e the world to en che wiſe, and God hath 

choſen 
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ie choſen the weak things of the world to con- 
„ found the mighty; and baſe things of the 


world, and things chat are deſpiſed hath God 


«« choſen ; yea, and things which are not, to 
955 *© bring to nought things that are.? 
: Theſe, then, are the things which are fall x not 


7 ot to be created, but to be by Jeſus Chriſt. 
1 Cor. viii. 6. To us there is but one God even 
% the Father, of whom all things are, and one Lord 


«« Jeſus Chriſt, by whom all things are, and we 


of Cambridge, be his own interpreter. ** Old 
„things are paſſed away; behold all things are 
«© become new. And all things are of God, who 


cc hath reconciled us to himſelf by Jeſus Chriſt,” 
2 Cor. v. 17, 18. Since then Jeſus is the head of 


the church, the author of the new creation, and 


| fince God hath appointed him the lord or maſter 


of chriſtians; in him may it be ſaid that all fulneſs 
dwells. Nothing was wanting. to complete him 
for the great purpoſe of ſpreading and confirming 
our holy religion. In him, Col. ii, 9. dwelt 
all the fulneſs of the godhead bodily.” In like 
manner Paul prays, Eph. iii. 19. that the Ephe- 


ſians might be filled with the fulneſs of God,” 


that, like Chriſt, they might have divine love and 


divine knowledge. In Titus i. 3, 4. ii. 13, 14. 
2 Pet. i. 1. as in many places of the Old Teſta. 


ment, already conſidered, God is called our 
ſaviour as well as Jeſus Chriſt ; but God is much 


oftener called a ſaviour than Jeſus, and Jeſus is 


a ſaviour 


i» 


a ſaviour only under God and by God's appoint 
ment. See again Acts v. 32 ; 
The next text in the ſeleQion, iel is Koga 
| poſed to be favourable to the divinity of Jeſus 
Chriſt, is, 1 John v. 20. We know that the 
« Son of God is come: and we are in him who 
is true, in his ſon Jeſus Chriſt. - This is the 
« true God and eternal life.“ But the word his 
may not improperly, nor in an unprecedented 
manner, refer to the former antecedent. As'an in- 
ſtance that this manner of writing is not ſingular, 
J may refer to the ſeventh verſe of the ſecond | 
Epiſtle. «© For many deceivers are entered into 
* the world, who confeſs not that Jeſus Chriſt 
*« is come in the fleſh, This is a deceiver and 
«an antichriſt. as Thoſe who from v. 20. of the 
firſt Epiſtle argue that Jeſus Chriſt is God, might, 
from this verſe, in fer that he was a deceiver and 
an antichriſt, The text may be eaſily explained 
by changing the place of bir and by turning it 


into of hin. We are in him who is true, in 


“ Jeſus Chriſt the Son of him or of God. He 
«© is the true God and 'eternaF life, 6 or he, by Jefus, 
«© hath declared eternal life.“ "Jeſus indeed, John 
| xiv. 6. calls himſelf the way, the truth, and the 
life. But theſe are figurative terms, applicable 
to him only as the founder of the chriſtian reli- 
gion; Paul told the Athenians, in the words of one 
of their poets, that he and they were the offspring 
of Genz xvii. 28, and they were the offspring of 

Jeſus, 
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Jeſus, if Jeſus be God. But this remains to be 
proved. Perhaps, however, this - 46it is angles 
out by the miſtake of Mr. Fawel's printer. 
Becauſe, in Rev. xxi. ag. the Lord God Almighty 
. the: Lamb are mentioned together, I ſuppoſe 
at is concluded that Jeſus is God. In like man- 
ner from Acts xv. 28. It ſeemed. good to the 
Holy Spirit and to us,“ it might be concluded 
that the apoſtles were the Holy Spirit. If John 
Ai. 2 no man can do the miracles Which thong 
doſt, unleſs God be with him,“ prove the divinity 
of Jeſus Chriſt, it will alſo prove the divinity of 
Maſes, of Elijah, of Eliſha and af the apoſtles, 
Who all wprked- mizacles by the permiſſion and 
Appointment of God. When the peqple at Lyſtra, 
Acts xiv. were preparing to wonſhip. Paul, and 
That chey preached to them the living God. 1 
might have quoted this paſſage to prove that 
chere is hut one God. Mr. Fawsl,; or his printer, 
ſelects it to prove Bio Jas is 0 dodge 1 15 
between uus. I gfx 
In Philemon i ii. 28.5 in un. Irs oh of. "he 
Kpiſtles, the grace or favour af Jeſus Chriſt is 
mentioned, ſometimes by itſelf, ſometimes in 
difſtinction from the grace or favour of God. In 
ot places the paſſages may be rendered, grace 
4 or fayour and peace be unto. you from God the 
« Father of us, and of Jeſus Chriſt.“ . But be it 
from God, and from Jeſus Chriſt. The goſpel 
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was the favour of God, given to men by Jeſus 
Chriſt; Tf ſuch paſſages prove Jeſus: to be God, 
| Rev. i. 4, 5. will prove the ſeven ſpirits to be God. 
2 Grace be unto you, and peace from him who 
<:js; and who was, and who is to come; and 
"WO the ſeven - ſpirits, who! are before the 
*©; throne ;i-and from Jeſus Chriſt, who is the 
« faithful witneſs, and the firſt begotten froni the 
te dead, and the prince of the kings of the earth.“ 
I might have quoted Rev. xiv. 7. to prove the 
unity of God. But I ſuppoſe, as mention 18 
made of the hour of God's judgment, and as Jeſus 
is ſuppoſed to be the judge at the laſt day, Mr. 
Fawel means to argue that he is God. It ſhould 
however be remembered, that God. hath-giveri 
| Jeſus an authority to execute judgment al, be- 
cauſe. he is the or a ſon of man, John v. 27. 
and becauſe he has a feeling of our infirmities, 
Heb. iv. 18. Thus is moſt eminently: diſplayed 
the goodneſs and mercy of God, as he made 
heaven; and earth, and ſea, the author of the 
revelations preſcribes worſhip unto him. But as 
it cannot be ſhown that Jeſus made heaven, and 
earth, and ſea, ſo it cannot be proved that he is 
JJV 
Inn the ſame manner, I imagine, Mr. Fawel rea- 
ſons from t or 2 Theſſ. i. 10. But, in the 
firſt of theſe paſſages, God is diſtinguiſhed from 
Jeſus, whom he raiſed from the dead; and in the 
ſecond, if Chriſt be meant, he is only repre> 
ſented 
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ſented as ſurrounded and admired by his believ- 
ing and holy diſciples. There is no ſuch paſſage 
in the Revelations as xviii. 28, nor any chapter 


but one (ii.) in that book, which contains twenty- 
Eight verſes. That one in the twenty-eighth 
verſe. deſcribes Jeſus giving unto a faithful diſ- 
ciple the morning. ſtar, the light of religion, 
bright as the morning ſtar. When Thomas ſaw 
Jeſus after his reſurrection, John xx. 28. he ex- 
claimed, my Lord and my God! Theſe expreſ- 
fions do not intimate that the Meſſiah was his 
Lord or his God. They only deſcribe. the aſto- 

niſhment of the apoſtle at the reappearance of his 
Maſter. The reſurrection of Jeſus could not prove 


| his divinity, and before his reſurrection none of 
the diſciples even ſuſpected him to be God. 
When then was this doctrine firſt taught? When 


his diſciples worſhipped him? But this worſhip 
has been already proved not to have been of a 
religious kind. Neither in the Acts of the 
Apoſtles, nor in any of the Epiſtles, nor in the 
Revelation, are we informed when it was made 


known 10 the diſciples that Jeſus was God. 


Yet of ſo wonderful a doctrine there ſhould have 
been a very clear revelation. Stephen, you may 
ſay, called. Jeſus God, Acts vii. 59. but, as the 
word God 1s in Italics, you yourſelves may en 
that it is not in the original. 
Acts xvii, 28. in Mr. Fawel's oobſeriot, ſhould, 
I 1 be xx. 28. in which Paul exhorts the 
| elders - 


{ 10g ] 
elders from Epheſus to fred the church of God, 
which he hath purchaſed with his own blood.”? 


ge Some, perhaps, may ſay that God hath purcha- 
* ſed or tedeemed men by the blood or by the death 
998 of his own Son, by permitting a character ſo dear 
th | unto! him to be crucified for the good of men, 


to prove his divine commiſſion, to manifeſt his 
Gincerity, to hold forth an admirable example of 
patience, reſignation and fortitude, and to bring 
life and immortality to light. But be it known, 
that the moſt ancient and moſt reſpectable manu- 
ſcripts have lord or maſter inſtead of God. Jeſus 
our lord or maſter hath purchaſed a church by his 
own blood, preached the everlaſting goſpel at the 
_ expenſe of his life, redeemed men, or, which is 
the ſame thing, taught them to redeem themſelves 
from the power of fin, and to render themſelves 
my e to Gd. 

I have purpolely a 0 ein almoſt the laft, 
a paſſage to which I ſuppoſe Mr. Fawel meant to 
refer, John viii. not 39 but 58. before Abraham 
was Jam. Twice before, in the very ſame chap- 
ter, in che 24th and 28th verſes, are the ſame 
words, here tranſlated only. am, rendered I am be. 
In che 28th verſe it is added, I do nothing of 
myſelf,” In ix. 9. the blind man, who was 
healed, ſays, I am he or the very perſon of whom 
Je are ſpeaking. When the high prieſt aſked 
Jeſus, Mark xiv, 62, art thou the Chriſt the Son 
of W bleſſed ? Jeſus ſaid, I am, Ke. In like 


K | manner 
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* manner Luke xxi. 8. Jeſus ſays, many ſhall come - 
in my name, ſaying, I am. As Chrif is in italics, y 
ou may know that it was added by our tranſlators. 1 
J am he therefore means I am the Meſſiah; and : 
40 before Abraham was I am he, means that before 
the time of Abraham Jeſus, by the will of God, | | 


was appointed to be the Mefliah. In the book 
of Revelations xiii. 8. Jeſus is deſcribed. as being 
gain from the foundation of the. world. Poſſi- 
bly, however, the paſſage refers to thoſe 'whoſe 
names, from the foundation of the were, were "_ 
the Lamb's book of life. e WER qt), 
But theſe are only figurative alt inti- 
mating that from the foundation of the world 
there have been who were known and appointed 
to be happy and good. In like manner before 
Abraham was, it was known and appointed that 
Jeſus was to be the Meſſiah. Hence Chriſt prays 
God to glorify him with the glory which he had 
with him before the world was, or which he was 
appointed to have with him before the world was, 
with the glory of immortal happineſs, à glory 
which he had communicated or revealed to his 
diſeiples, John xvii. 5, 22. It is obſerved by the 
writer of a valuable tract, that the phraſe with 
thee ſeems actually to expreſs, that it was in the 
poſom of the Father that Chriſt had glory before 
the world was. Vith thee does not neceſſarily 
imply in the company . Luke i. 30. where the 
ſame eats is uſed, FF "_ haſt found favour 
witk 


* 


p ma 1 
with,” in the breaſt of, God.” Acts xxvi. 8. 
«© ineredible with yon, in your judgment. See 
alſo” Wiſdom ix 10. in the Greek. Auguſtin 
gives a" fimilar interpretation of this paſſage. 
«©, No one, faith Jeſus, John iii. 13. hath aſ- 
cc cended into heaven but he who came down 
- «« from heaven, the Son of man, who is in hea” 
«© yen.” But when did Jeſus, before his death, 
aſcend into heaven? or what can this aſcenſion 
mean, but his knowledge of the divine will, 
favoured as he was with which,” he might be ſaid 
to be in heaven, to have a heaven within him even 
upon earth? When he had obtained this know- 
ledge, he might be ſaid to come down from hea- 
ven, in like manner as it is ſaid by an ancient Latin 
writer, that the precept, know thyſelf, came down 
from heaven. But in one manuſcript and in ſome 
verſions, the clauſe, who is in heaven, is not to be 
found. As Mr. Fawel has not quoted this text, 
F ſuppoſe he lays no great ſtreſs upon it. Nor 
has he mentioned the famous paſſage concerning 
the three heavenly and earthly witneſſes 1 John 
v. 78. * For there are three that bear record 
(in heaven, the. Father, the Word and the 
Holy Spirit, and theſe three are one. And 
ee there are three that bear witneſs in earth) the 
ce ſpirit and the water and the blood, and theſe 
three agree in one.” Only one manuſcript, 
ſuppoſed to be of the fifteentł or ſixteenth cen 
tury, contains that part of theſe verſes: which is 


K 2 31 included 


included in the parentheſis. The ancient verſofis 
omit the ſame. In the early trinitarian controverſies, A 
not what is included in the parentheſis (which pro- 


bably therefore was not known) but the reſt was quo- 7 
ted in favour. of the trinity, If we admit the whole 1 
to be a part of the ſacred ſcriptures, and to Prove | 1 
the trinity, the ſpirit is twice mentioned, as both Y 
a heavenly and an earthly witneſs; and if the blood 4 
mean Jeſus, he alſo is twice brought i in as a wit-. 1 


neſs. There are not then fix witneſſes. The 
ſecond clauſe in the eighth verſe may be rendered, 
the breath and the water and the blood, the 
breath which departed from the body of Jeſus, and 
che blood and water which came from his pierced 
ide, which ſcene John (xix, 3237.) beheld, and 
which proved that Jeſus really died in defence 
or for the ſake of his religion, and to confirm, the 
truth of the goſpel. Vet, if what is included in the 
parentheſis were genuine, it would no more prove 
the doctrine of the trinity than does the prayer of 
Jefas that all his diſciples may become one with 
Himſelf and with his Father. God was the Father 
of Jeſus, as well as of all the children of men. 
Jeſus was the prophet, the ſervant, the meſſenger 
of the Almighty, appointed to bleſs and ſave man- 
kind. The holy ſpirit, the ſpirit of God, or the 
providence of God, ſpread, confirmed and eſta- 
bliſhed the chriſtian religion. Theſe three then 
might be one, and yet Jeſus might not be God. 
But theſe truths will, I truſt, be proved in ſome 
of the letters which will follow. Before 


t us 1 


Before I conclude, my chriſtian friends, I mall 
take the liberty to obſerve that a very ſmall ſhare 
of the illuſtrations of the texts which are ſuppoſed 
to favour the doctrine of the trinity reſt upon 
corrections of the miſtranſlations which appear in 


the Engliſh Bible. Vet it ſhould be remembered 


that as our tranſlators were prepoſſeſſed with a be- 
lief of the divinity of Jeſus Chriſt, ſo they natu- ; 


rally rendered the ſcriptures in a manner which 


favoured their own peculiar ſentiments. Still, 


however, to the law and to the teſtimony do y-- 
appeal, if they be interpreted in connexion and 


according to their general tenour. If you examine 


Mr. Fawel's ſelection of texts in favour of the 


divinity of Chriſt, and compare it with the quo- 
tations in the ſermon, you will find ſeveral paſ- 


ſages referred to, both in the ſermon and in the 
_ poſtſcript, ' and ſome paſſages in the poſtſcript 


which are only parallel .places, taken from more 
than one evangeliſt, and expreſſed almoſt preciſely 
in the ſame words. This is a new method of 
multiplying evidence. It brings to my mind the 
practice of a trading houſe in a petition to parlia- 
ment which was firſt ſigned by the company as 
by one petitioner, and then by the ſeveral part 

ners as ſo many individual petitioners. If Mr. 


Fawel's printer has done him juſtice, many of his 


texts deciſively prove the abſolute unity of God. 

They have, therefore, as one may. ſay, turned 

king's evidence, or rather, they have been forci- 
| K 3 _ bly 


ba, 


ln J 


bly draughted into foreign ſervice. As if Mr. 
Fawel imagined he had not, in his ſermon 


and poſtſcript (to uſe a low phraſe) cut out work 
enough for the unitarians, as if he were tired 


wiih quoting ſo many texts, ſo many the ſame; 
ſo many repeated, ſo many proving the unity of 
the divine being, or, as if the ſcriptures contained 
nothing elſe but the doctrine of the trinity, he 


jumps, as one may ſay, at his concluſion ; from 


a very ſmall part, wrongly interpreted, he argues 


to the whole, and roundly make this ſingular, un- 
precedented aſſertion, that, to copy the divinity” 


of Chritt is to copy the whole Bible. But the 
letters which will follow will, I truſt, prove that 
God is one, and his name one; that the Lord 
our God is one Lord; that none is good but one, 


that is God; that the far greater part of the Bible 
is in favour of this doctrine, and againſt the doc- 


trine of che trinity. I do not, therefore, intend to 
follow Mr. Fawel through the whole Bible; but, 
after peruſing every particular book of the ſcrip- 
tures in connexion with itſelf and with the whole, I 
will venture to recommend it to you to conſider, in 
your own minds, the general contents and ſenti- 


ments of every particular book, and of the whole, 


As the Bible is a good book, and as it is the word 
of God, you will not, I hope, readily allow it, 
nor, I think, will you find it to contain incon- 
| fiſtent and . doctrines. "THEE. the 
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a that the ſpirit of good-will may reign in your 
hearts, and that the ſpirit of holineſs may exalt 


your characters to their greateſt degree of per- | 
1 fection, is the fervent wiſh, and hearty prayer 4 
. 171 Ld LY Sa, i 
F I CCC * 
| Your ſincere friend and brother, 
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LETTER . 


— 


A farther Examination of Philippians ü. 6. 


My CHRISTIAN BRETHREN, 


7: M R. ROBY having, in his treatiſe on the fatis- 
faction of Chriſt, objected to an interpretation of 
Philip ii. 6. fimilar to that which is given in the 


preceding letter ; it will not be improper, I con- 


ceive, to take ſome farther notice of that paſſage. 


„Let nothing (ſays the apoſtle) be done through 
«« ſtrife or vain glory, but, in lowlineſs of mind, 
„let each eſteem other better than themſelves. 
«© Look not every man on his own things, but 


„ every man alſo on the things of others. Let 


«« this mind be in you, which was alſo in Chriſt 


* Jeſus: who being in the form of God, thought 
sit not robbery to be equal with God: but made 
«« himſelf of no reputation, and took upon him 
te the form of a ſervant, and was made in the 
«c likeneſs of men: and being found in faſhion as 
2 man, he humbled himſelf, and became obe- 
40 dient unto death, even the death of the croſs. 
„ Wherefore God alſo hath highly exalted him, 
and given him a name which is above every 


« name 


n ] 


ce name: that at the name of Jeſus every knee 
„ ſhould bow, of things in heaven, and things 
in earth, and things under the earth; and that 
ce every tongue ſhould; confeſs that Jeſus Chriſt 1 is 


4 lord, to the glory of God the Father.“ 


Unitarians, you know, and, indeed, ſome | 


3 object to this tranſlation of the apoſtle's 


words in the ſixth verſe. | For my own part, I do ; 


not ſee how it can be admitted by any one. How 


can it be declared, with any propriety, that God 


was in the form of him/elf ? that he thought it not 


robbery to be equal auith him/elf? If it. be ſaid that 
the words imply no ſuch thing; 1 anſwer, that if 
they. do not they muſt imply that ſome other being 


was in the form of God, and equal re God. But, if 
any other being were equal to God, that being 
alſo muſt be God: and there muſt, beyond: all 
doubt, be tvs Gods. Nor will trinitarians mend 
the matter by ſaying that it is God the Son, the 
ſecond perſon in the trinity, who is ſpoken of as 


| being equal to God. For what \iz God, accord - 


ing to their own ſyſtem? He is a being, fay 
they, conſiſting of three perfons, Father, Son 


and Holy Ghoſt. When, therefore, they ſpeak of 


God, or when the ſcriptures ſpeak of God abſo - 
lately, they muſt mean the whole godhead, in- 
cluding Father, Son and Holy Ghoſt. It follows, 
then, from the declaration that God the Son, 
thought it vo robbery to be equal with Gon,” 
waht God the Sor thought it not robbery to bs 


equal 5 | 
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equal to Father, Son and Holy Ghoſt: a doctrine 


at which tricitatians tad mom _ m. 
gered. 1 {83 1 Le 

Again, it is a enen, bees of: belief 
with trinitarian chriſtians, that Jeſus Chriſt had 
fu natures, the divine and human, — that he was 
God and man in one perſon, I am not about to 


inquire whether this doctrine be founded in ſcrip- 


ture, or whether it be agreeable: to reaſon. 1 
mention it merely to aſk which nature is ſpoken 


of in the paſſage under conſideration ? If it be 


the nan Chriſt Jeſus; then the nan Chriſt Jeſus 
is equal to God, ſo that, inſtead of zhree, there 
will be for perſons in the godhead, the Father, 
the Son, the Holy Ghoſt and the man ſeſus. IF 


the apoſtle be ſpeaking of his divine nature if it 


be that God that he mentions as an example of bumi- 


= 7 then. did God become obedient to God: 


God: was crucified : God was exalted and had a 


name ei ven to him, and every tongue is to confeſs 


that God 9g Sam is Lord G 5 God the 
Faber. wet 23 RK 411-07 401 


How, ue is it © Ponble to od ſuſpecting 


chat our Engliſh tranſlation is not accurate? How 


can we heſitate to prefer the verſion of thoſe. who 


render the paſſage thus, who being in the form 


4 of God, did not covet to be honoured as God:“ 


dr,. who being in the form of God, thought 
<« not the being like to God a thing to be gree- 
ce dily ſeized by him?” This tranſlation makes 

the 
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the paſſage appear intelligible, and the example 8 


of humility, cited by the apoſtle, is ſomething | 
to the purpoſe. Jeſus Chriſt was in the rm of 


God, or of a God, but not God by nature. He | 
was poſſeſſed of extraordinary knowledge, an 4 


was accompanied by diſplays of divine power. 
No man could do the miracles. which he did, 


unleſs God were with him. Vet he deſired not to | 


make oftentation of his being in the form of God; 


he was not greedy. of the praiſe of being honoured | 


as God. He did not conſider it as a prey, but 
as a gift; for he expreſsly declares that he re- 
ceeived his power, his honour, his wonderful 


works, from God: or they were God's works, or 
works done by God. John v. 30, 36. xiv. 10. 


The apoſtle ſets forth Chriſt's humility, firſt * 
negatively. He did not afſame divine honours, or 
account his -likeneſs to a God to be a ſpoil re- 
ceived: he did not make oſten tation of his power 
that attended him in working miracles. And 

then affirmatively, Paul adds, © but emptied * 
ſelf, or avoided all honour on that account.“ 
After what has been ſaid, you will ſee, I con- 
ceive, but little weight in the obje&ions. which 

Mr. Roby makes to the 'tranſlationi which is 

adopted by unitarians. To read the paſſage thus 

* (ſays he) would be contradiftory to the: deſign 

ec of the apoſtle, as is evident even to the Engliſh 
<<reader himſelf, + His deſign in the text and 

e context ſeems to be two-fold. Firſt, To ſet 

r | 8 | c forth 
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* forth the humility of Chriſt; Bot if he was a 
2 mere man, Why does the apoſtle give this as an 
5 inſtance of his humility, that he did not aſpire 


* or affect to be God? Is a mere creature to be 
«© admired for his humility becauſe he does not 


ee greedily ſnatch at the name of Creator? T1 
anſwer; that we do not aſſert that Jeſus Chriſt 


ras a mere man, or nothing ſuperior to common 


men. He was a man approved of God by 
miracles and ſigns and wonders which God did 
by him, or a prophet mighty in word and deed, 


Luke xxiv. 19. Acts ii. 22.) Nor does the tranſla- 
tion of this paſſage which we think muſt expreſs 


the meaning of the apoſtle ſpeak of the humility of 


Jeſus in not affecting to be God, or ſnatching at 
the name of Creator. All it ſays is, that, not- 


withſtanding his extraordinary powers and endow- 
ments, he thought not the being /ike to God 


a thing to be greedily ſeized by him.“ Mr. Roby 


proceeds to ſay, But that the Creator ſhould 
ec aſſume a created nature into perſonal union 


* with himſelf is humility indeed, worthy of 
<< our eternal admiration. 


On the other hand, 
for my part, I can ſcarcely avoid being ſhocked 
by the idea of an infinitely perfiet aud un- 


changeable God being held * as an innen * 


ee 


Mr. Roby —— wich 3 A the! ſen- | 
timent of a writer who, to prove that God was 
made Chriſt, ſays, that he was not when he was 


ION poor, 


2.” 


G 
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poor, made ich but, when he. Was rich, he | 


«< was made poor; that he. did not, when in the 


* © form of a, ſervant,. take upon him the form of 


« God; but when he was in.the form of God, he 
*« took on him the form ,of,, a. ſervant,” (But 
forely, this can never prove that he was;by nature 
rich in divine powers; that. he; was by nature in 
the form, or likeneſs of God. We ſhould, ſmgle 
at the man who attempted to convince us, that 
becauſe a man gave much money to 1 Done 


was therefore bern rich. J not 242d coomnlhy "EY 


I cannot | conclude without, 1 paſſage 
from Dr. Clarke, reſpecting that inter pretgtion 
of Philip. ii. 6. which I, have been ſupporting. 
15 In the eccleſiaſtical writers, of the three firſt 
mn ages (ſays he), this text is always, referred. to 
</and, underſtood by chem in this ſenſe.” 240 Thus, 
in a letter written from the churches, of Vienne 
in France to thoſe of Aſia and Phrygia, in; the 
reign © of the emperor Verus, nig the mar- 
tyrs that ſuffered in thoſe times. They were 
«« (ſay the churches i in that letter). ſuch, zealous 
e followers of the example of Chriſt, Sha, being 
6e in the form of God, yet did not covet to be 
© honoured as God, that though. they had often 


dec been caſt to wild beaſts, and had endured all 
% manner of torments, yet, would they by no 


© means ſuffer themſelves to be honoured with 
the title of martyrs, before they had perfected 
50 8 1 their 
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5 0 dbeir teſtimony by their death.” The parallel 


nere drawn between Chriſt and the martyrs, 


then underſtool. 


5 r. Clarke quotes other early Wine 10 ap- 


Pear to have underſtocd tlis text in the ſame ſenſe. 
1 perfuade myfelf, therefore, my brethren, that 


ion of this paſſage. Nor will you be diſpleaſed 
that'athendments'of the tranflarion, in ſome other 


inſtances, have been propoſed; When you 'confider 


that Biſhop" Lowth acknowledges, that in re- 
ſpen of the ſenſe and accuracy of interpretation, ; 
the Jitiptovetnetits, 'of which our Engliſh tranſla- 
tien is capable, are great and mionberleſe; that Mr. 
Dlayney fiys, «that'a new tranſlation of the ſerip- 


many of the bet friends to religion Land our eſta- 


 blifiel church; * and that Bimop Newcome 3 is of 
opinion that nothing could 60 mote beneftcial 

to'the'cidſe of religion, or möte honourable | to the 
reign und ws in which it Was s patroniſed and 


executed. ” b 12 8 
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mos, wndeniably, in what feſe the phraſe was 


you will Tee the propriety of the propoſed altera- 


tures has long been most devoutly : wiſhed, by 


. 4 


part v. Lill conkft of 3 of the aisle 
unity. Some future letters will contain obſer- 
vations on the doctrine of atonement, in reply to 
Mr. Roß x's Treatiſe on the Satisfaction of Chriſt. 
In the mean time, Mr. Roby is called upon to 
prove that any unitarian chriſtians have aſſefted 
ce that the virgin Mary was nothing more than 
«« an unchaſte woman, and her ſon a baſtafd; 
that many of them ** commence pz1s7s by re. 
* jeQing the Bible as a divine revelation; either 
«in part or in whole;” and, that thoſe who 
« are unfavourable to the doctrine of ſatisfaction, 
« evidence very ſlight thoughts o of ſin, in Wer 
9 ſion , if not in practice. 
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